BIBLE STUDIES IN 2 PETER

COMMENTS ON SECOND PETER

LESSON #1 – AN INTRODUCTION

Author – 

Perhaps no other book of the New Testament has been subjected to as much controversy as to its genuineness as the second letter of Peter.  Eusebius says in his fourth century Ecclesiastical History:  "As to the writings of Peter, one of his epistles called the first is acknowledged as genuine.  For this was anciently used by the ancient fathers in their writings, as an undoubted work of the apostle.  But that which is called the second, we have not, indeed, understood to be embodied [sic] with the sacred books, ... yet as it appeared useful to many, it was studiously read with the other Scriptures" (Bk. III, ch. III).  However, disturbing this statement may be, it is indicative of the critical care with which the ancients screened the literature claiming the right of admission to the Biblical canon.  Nevertheless, shortly after Eusebius' assessment and until recent centuries, Peter's second letter enjoyed an unquestioned place in the sacred canon.  The primary reason it was the subject of such doubt was apparently the stylistic differences between it and the first letter.  However, there are weighty evidences, which leave Peter as the author without any substantial doubt.  (1) The author identifies himself (1:1) as "Simon Peter, a bond-servant and apostle of Jesus Christ."  (Some have asserted that deviations from the form of self-identification in the first letter support the conclusion that the letter is a forgery, but others have just as effectively declared that a forger would have been careful to copy the former with an exactness which would not arouse suspicion.)  (2) He claims to have been an eyewitness of the Transfiguration (1:16-18; cf. Matt. 17:1-8).  (3) He calls this letter his second one to these readers (3:1).  These foregoing considerations would render any forger a liar, and that in a letter with strong emphasis on truth and moral integrity.  This favors the conclusion that the author was who he claimed to be.  (4) There may be an allusion to the Lord's prophecy of Peter's manner of death (1:14; cf. Jn.21:18,19).  (5) Jude quotes from this second letter, thus giving it his support.  The apostolic words, which, Jude urges his readers to heed were written by Peter (3:3; Jude 17,18).  Of course, this argument is based upon Second Peter's priority to Jude --- something not granted by all scholars.  However, its precedence is clearly shown by its use of the future tense whereas Jude uses the past tense (cf. 2:1; Jude 4).  (6) There are references and expressions in the second letter, which are distinctive to Peter.  The author of The International Standard Bible Encyclopedia’s article on this letter provides some examples :... "precious" (1 Pet 1 7.19; 2 Pet 1 1) (a compound), occurring often in Rev, not often in other books; "virtue" (1 Pet 2 9 AV; 2 Pet 1 3), found elsewhere only in Phil 4 8; "supply" (1 Pet 4 11; 2 Pet 1 5), rare in other books; "love of brethren" (1 Pet 1 22; 2 Pet 1 7 m), only in three places besides; "behold" (1 Pet 2 12; 3 2[verbal form]; 2 Pet 1 16) (eyewitnesses), not found elsewhere in the NT; "without blemish," "without spot" (1 Pet 1 19; 2 Pet 3 14) (order of words reversed); also positive side (2 Pet 2 13), "spots and blemishes"; the words do not occur elsewhere; "ungodly" (1 Pet 4 18; 2 Pet 2 5; 3 7) occurs in but three other places, except Jude, which has it three times.
In addition, both letters contain references to the flood (1 Pet.3:18-21; 2 Pet. 2:5; 3:6).  Also, as Peter referred to "the wages of unrighteousness" in this letter (2:15), so he did in his address to the brethren (Acts 2:18).  The widely divergent occasions, purposes, and
subjects of the two letters can account for their stylistic differences.


Date - 

It is doubtful that Peter long outlived, if at all, the apostle Paul, whose death is usually given as c. 68 A.D.   Peter could hardly have been much younger, if any, than Paul, who was already "aged" (Philemon 9) in 63 A.D.  Thus, Peter had already entered his latter years during the seventh decade of the first century, for the Lord had prophesied that he would die when he was "old" (Jn. 21:18,19), and in his second letter he said his death was imminent (1:14).  This reasoning indicates that the seventh decade of the first century must have witnessed the death of the apostle Peter.  The fact that Paul's letters were already well known and being circulated in Asia Minor also suggests a later date (3:15,16).  If a date of 65 A.D. for the first letter may be accepted as a reasonable time frame then the date for the second must be 66 A.D., or not much later.


Recipients - 

Since Peter identifies this letter as the second one to his addressees (3:1), they would be the same readers addressed in the first letter.  These are saints living in the five Roman provinces of Pontus, Galatia, Cappadocia, Asia, and Bithynia (1 Pet. 1:1), which were in Asia Minor.  The fact that this is a second letter, which may closely follow the first one, may explain why Peter feels no need to identify his readers.  He merely addresses them as "those who have received a faith of the same kind as ours" (1:1).


Origin - 

There is less information on this than on any other introductory question.  Any opinion must be based on a very tenuous foundation.  Does the fact that Peter did not mention Babylon or any other place, as he did in his first letter (5:13), indicate he was still in Babylon?  Does his reference to his imminent death suggest that he was under arrest in Rome?  Such questions reflect the highly speculative nature of any conclusions, which might be drawn from such meager evidence.


Theme and Purpose - 

These are, perhaps, the most critical and substantial questions which can be addressed in the introductory material to Second Peter.  The evident differences in the subjects and purposes of Peter's two epistles immediately confront the reader.  The occasion for the second letter changes dramatically from that of the first one, which was obviously written to provide instruction and encouragement to saints facing dire sufferings.  However, little, if anything, is said of sufferings in the second letter.  Instead, the overriding concern of Peter here is heresy.  It would appear that sometime after writing the first letter he had been informed or impressed about the false teachers who were becoming a critical threat to the churches in Asia Minor.  Just how serious their falsehoods were is indicated by the fact that they (1) denied the Lord, (2) advocated sensuality, (3) practiced irreverence, and (4) mocked the promise of the Lord's return (chs. 2,3).  Such a dangerous situation required Peter's immediate attention and explains his graphic description of the fate of those who accepted and advocated these false teachings.  He seeks to counteract these threats by urging their growth in virtue and knowledge (1:1-11), reassuring them of the firm foundation of their faith in Christ (1:16-21), revealing the true character, purpose, and destiny of these false teachers (ch. 2), and reasserting the promises, facts, and moral implications about the Lord's second coming (ch. 3). It has been said that, while the keynote of the first letter is hope, that of the second one is knowledge.  It may be that the false teaching faced by Peter's readers was an incipient form of Gnosticism, which emphasized a perverted form of knowledge, which, among other things, rationalized immorality (cf. 3:16).  Thus, Peter's primary answer to this false teaching was an exhortation to the acquisition of a level of knowledge and virtue which would fortify his readers against the real ignorance and perversity pressed by the false teachers (3:18).  

TEXT LESSON #2 – 2 PETER 1:1-11

1 Simon Peter, a bond-servant and apostle of Jesus Christ, to those who have received a faith of the same kind as ours, by the righteousness of our God and Savior, Jesus Christ: 2 Grace and peace be multiplied to you in the knowledge of God and of Jesus our Lord; 3 seeing that His divine power has granted to us everything pertaining to life and godliness, through the true knowledge of Him who called us by His own glory and excellence. 4 For by these He has granted to us His precious and magnificent promises, in order that by them you might become partakers of the divine nature, having escaped the corruption that is in the world by lust. 5 Now for this very reason also, applying all diligence, in your faith supply moral excellence, and in your moral excellence, knowledge; 6 and in your knowledge, self-control, and in your self-control, perseverance, and in your perseverance, godliness; 7 and in your godliness, brotherly kindness, and in your brotherly kindness, love. 8 For if these qualities are yours and are increasing, they render you neither useless nor unfruitful in the true knowledge of our Lord Jesus Christ. 9 For he who lacks these qualities is blind or short-sighted, having forgotten his purification from his former sins. 10 Therefore, brethren, be all the more diligent to make certain about His calling and choosing you; for as long as you practice these things, you will never stumble; 11 for in this way the entrance into the eternal kingdom of our Lord and Savior Jesus Christ will be abundantly supplied to you. 

NAS

COMMENTS ON SECOND PETER

LESSON #2 - 1:1-11

Verses 1-2:  Whereas Peter's first letter addressed how saints are to deal with sufferings, this one addresses how they are to deal with false teachers, who are characterized by arrogance and sensuality.  Hence, Peter begins this letter with a moral definition of the faith.  There is a stark contrast between the morally degraded "knowledge" offered by the
false teachers and the highly virtuous "faith" offered by Christ.  Peter's self-identification differs from that contained in his first letter primarily by his references to himself as "Simon" and "a bond-servant."  The reason for the addition of the first is unknown. 
Perhaps, the approach of his death for Christ (1:14; Jn. 21:18,19) prompts the second appellation as a reminder that his submission to Christ is as total as that of a slave to his master.  His self-designation as an "apostle" is an assertion of his right to declare
an authoritative definition of the faith.
Perhaps the fact that he has already written to these same saints (3:1) leaves it unnecessary to identify them again.  He refers to them as "those who have received a faith of the same kind as ours."  The implied "us" and "them" are probably the Jews and Gentiles, respectively.  The Gentiles had received a faith equivalent to that of the Jews.  The spiritual life of Gentile Christians did not differ qualitatively or morally from that of Jewish Christians.  God did not appoint a different brand of the faith for each.  Furthermore, it is God's righteous nature, which prompted Him to provide the same faith to the Gentiles (Acts 10:34,35; 15:8,9).  The word, "received," refers to what one has obtained by the casting of lots.  These Gentiles have received their spiritual inheritance as God's new Israel just as the old Israel received allotments in Canaan by the casting of lots (Josh. 14:1,2).  This also emphasizes the fact that human merit played no part in God's bestowal of the faith upon mankind.  Peter employs the typical Greek ("grace") and Hebrew ("peace") invocational greetings, thus reflecting the cosmopolitan composition of
the church.  Yet, it is significant that he adds that this grace and peace are available in the knowledge of God and Jesus the Lord.  Here he sounds the keynote of "knowledge" which will echo throughout his letter.   There is the insinuation that grace and peace are not to be found in the "knowledge" offered by the false teachers but in that offered by God.  The relation of the next statement (vs. 3) is difficult to determine, but the recurrence of "knowledge" suggests its attachment to the salutation.  In other words, Peter may be saying that grace and peace are indeed to be found in the knowledge of God since God has granted everything necessary to life and godliness through that avenue.  Peter reinforces the idea that God is the reliable source of all they need by calling attention to His divine power.  It is this power which is responsible for providing everything requisite to life and godliness.   The latter term refers to pious reverence toward God and includes the kind of conduct, which would reflect such an attitude.  "Life" probably refers to an enduring and happy existence, which grows out of union with God.  Furthermore, it bespeaks the magnitude and nature of this life and godliness that the call to it issues from His glory and excellence.  Their origin reflects their nature.  The life and godliness of the saints partake of the divine glory and moral excellence, which prompted God to make them available.  Therefore, they are a stark contrast to the base and shameful conduct advocated by the false teachers.
Peter states what he has just implied - that it is the glory and excellence of God, which moved Him to grant to saints valuable and great promises of a heavenly inheritance (1 Pet. 1:3,4).  The Christian is so moved to live such a high and holy life by his anticipation of receiving what has been promised that he may be said to share God's moral character.  Again, allusion is made to the conspicuous difference in the lifestyles advocated by the apostles and those advocated by the false teachers.  The latter promote unabashed decadence, while the ambassadors of Christ enjoin a moral standard so high that submission to it elevates one to a level of divine morality.  Christians are to be God-like in their moral character (Col. 3:9,10; Heb. 12:10), which is the very opposite of the corruption brought into the world by people's lusts.  Though "corruption" may refer to physical decay, it is moral rottenness, which Peter probably has in mind, since this is the kind of corruption especially caused by the exercise of lust. 
The fact that they are now to be sharers in the divine nature, having escaped moral corruption, is the reason they need to apply diligence to insure that their ideal moral character is a reality.  Peter does not mean that a Christian has to acquire each of these virtues in perfection before progressing to the next one.  Nevertheless, it seems to be the case, judging from his mentioning faith first and love last, that there is a progression among these virtues, such that each grows out of the preceding one.  Thus, faith is fundamental to the others in that it provides the motivation to strive for them.  It is interesting that "moral excellence," which is usually defined as "moral courage" or "virtue" is placed before knowledge.  The false teachers would place "knowledge" before virtue, but Peter essentially says that nobility of character must precede knowledge.  One must first have the courage to act on his faith and knowledge.  "Self-control" is self-restraint, which the false teachers and their followers seem not to value or exercise at all.   However, not only must a Christian have the self-control to keep his lusts in check, but he must also acquire the perseverance necessary to endure hardships, especially those caused by living as a Christian. 

Furthermore, this self-control and perseverance must be exercised in "godliness," which is a pious and reverent devotion to God.  This godliness will, in turn, express itself in how one treats his brethren.  Brotherly relations will be characterized by affection and kindness.  Indeed, the Christian's array of virtues will be crowned by "love," that
benevolent interest in the welfare of all men.  The Christian's love is by no means restricted to his brethren, but he exhibits all of these qualities because he loves his fellow men.  Not only is the saint to be in possession of all of these virtues but they are to be ever increasing in his life.  The Christian never reaches a state of stagnation in his spiritual growth.  In this way he is always active and productive in God's service, but it is always as he acquires and applies the knowledge of the Lord that he grows.  Perhaps Peter sees the knowledge of the Lord as the fertile ground over which the farmer toils and from which the roots of his crops gather nourishment to produce their fruits.
Moreover, Peter would have them know that these virtues are essential.  Absence of them means spiritual blindness.  Such a person cannot see the essential standards and goals to which God calls him.  He has forgotten the purification he obeyed the gospel to receive (1 Pet.1:14, 22).  God's choice of His people is not an arbitrary one.  It is one in which they participate.  They choose to be among the chosen by agreeing to submit to His moral regimen.  Therefore, by acquiring these virtues ever more fully saints confirm that they are among those whom God has called and selected.  It is only as they practice these virtues that they will walk without stumbling through the entrance into the eternal, heavenly kingdom of the Lord (Acts 14:22).  This gate will easily accommodate those who have cut away moral degradation with the cleaver of God's virtues.

QUESTIONS – LESSON #2

1. How does Peter describe himself in the introduction of the second epistle?  vs.1

2. To whom is this epistle addressed?  vs.1

3. What has the power of God granted unto us?  vs.3

4. From what must we escape if we are to be partakers of the divine nature?  vs.4

5. The various attributes of verses 5-7 are to be added to our faith.  List and discuss each: 

a. Virtue – 

b. Knowledge – 

c. Temperance – 

d. Patience – 

e. Godliness – 

f. Brotherly kindness – 

g. Love –

6. What are the results when these things are added to our faith?  vs.8

7. What is the spiritual condition of the person who lacks these things?  vs.9

8. Why must we be diligent in our service to God?  vs. 10-11

TEXT – LESSON #3 – 2 PETER 1:12-21

12 Therefore, I shall always be ready to remind you of these things, even though you already know them, and have been established in the truth which is present with you. 13 And I consider it right, as long as I am in this earthly dwelling, to stir you up by way of reminder, 14 knowing that the laying aside of my earthly dwelling is imminent, as also our Lord Jesus Christ has made clear to me. 15 And I will also be diligent that at any time after my departure you may be able to call these things to mind. 16 For we did not follow cleverly devised tales when we made known to you the power and coming of our Lord Jesus Christ, but we were eyewitnesses of His majesty. 17 For when He received honor and glory from God the Father, such an utterance as this was made to Him by the Majestic Glory, "This is My beloved Son with whom I am well-pleased"-- 18 and we ourselves heard this utterance made from heaven when we were with Him on the holy mountain. 19 And so we have the prophetic word made more sure, to which you do well to pay attention as to a lamp shining in a dark place, until the day dawns and the morning star arises in your hearts. 20 But know this first of all, that no prophecy of Scripture is a matter of one's own interpretation, 21 for no prophecy was ever made by an act of human will, but men moved by the Holy Spirit spoke from God. 

NAS

COMMENTS ON SECOND PETER

LESSON #3 - 1:12-21

Verses 12-15:  Having set forth a moral definition of the faith, Peter now affirms its importance and its truthfulness by way of establishing why his readers should submit to such a high moral standard.  He demonstrates its value and truthfulness by three avenues.  He first refers to his own earnestness in admonishing his readers even in the twilight of his life (vs. 12-15).  He also describes the majestic testimony, which God paid to the identity of Christ (vs. 16-18).  Then, he mentions the evidence of prophecy, (vs. 19-21).  Peter emphasizes the certainty of the faith because heretics had attacked its truthfulness (2:1; 3:3,4).  Thus, he contrasts the truth of the faith with the heresies of the false teachers (2:1).
Considering the importance of the virtues Peter has just described, he declares his readiness to remind his readers of them even though they are already aware of them and have even been established in them.  These truths are too important and the attacks of the false teachers too serious to assume that their repetition is not needed or that these saints, having once been firmly implanted in the truth, cannot fall from it (cf. vs. 9).  By the word, "present," Peter also implies that his readers have not succumbed to the onslaughts of the heretics.  So, this is something of a commendation.
Peter explains in stronger terms why he is diligent to issue this reminder.  First, it is right for him to do so.  This means that he does so by way of discharging his moral, brotherly, and apostolic duty.  Second, the urgency of issuing such reminders is heightened by the fact that his time on earth is short; he soon will no longer be alive to impress them with their obligations (cf. Phil. 1:21-26).  Thus, he must take advantage of the remaining opportunities to arouse them to a sense of duty.  His reference to his "dwelling" (literally, "tabernacle") is indicative of the temporary nature of earthly life (Jn. 1:14; 2 Cor.5:1,2; 1 Pet. 2:11).  This idea is also strengthened by the (Greek) word he uses to refer to death.  It ("laying aside") is used in its nominal form only by Peter (cf. 1 Pet. 2:1; 3:21).  It refers to the taking off of garments (cf. Acts 7:58).  This term and "departure" (vs. 15) highly
suggest that there is more to human existence than physical life.  Both words insinuate a separation, not a cessation.  When one undresses himself, he separates his clothing from his body.  When one departs to another location, he is separated from others.  Likewise, in death the soul of the decedent only separates from his body (cf. Jas. 2:26).  Christ has revealed to Peter that his death is imminent.  Whether this refers to Christ's prophecy of Peter's martyr death (Jn. 21:18,19) or to a more recent revelation is not clear.  The significance of this is that an old man who approaches death would hardly have the incentive either to maintain a lie or to reinforce it in the lives of others, especially if
the only aim and result is their moral advancement.  Those who stand to enjoy some worldly gain from them perpetrate hoaxes.  That is hardly true of Peter at this point, and it lends special credence to his assertions.  An old and dying man would hardly care what happens to others after his death, unless he has the convictions and interests
Peter does.  Knowing that what he says will probably have an impact on the eternal destiny of both himself and his readers, Peter exercises earnestness to do all he can by repeated assertions of the truth to insure that they will remember it even after his death.


Verses 16-19:  Peter cites as another reason for his diligence and his readers maintaining the truth in the face of heretical attacks the fact that it has been vouched by testimony of the highest order.  This is also why Peter is so diligent in issuing these reminders.  He had been thoroughly convinced by virtue of eye witnessing the most stupendous proofs of Christ's claims.  Peter's denial that they have followed craftily contrived myths may indicate that the heretics had accused the apostles of fabricating the gospel.  "The power and coming" of the Lord Jesus probably refers to such mighty displays of Christ's divinity as took place in His miracles during His first advent to earth.  The gospel is not something delivered to the apostles by others.  Instead, they were eyewitnesses of what they reported.  Also, the witnesses existed in numbers sufficient to allow a cross check of accounts.  For instance, James and John were also present at the transfiguration and could confirm what Peter reports (cf. Matt. 17:1-8; Mk. 9:2-8; Lk. 9:28-36).


"Majesty" is twice used elsewhere in reference to the magnificence possessed or exhibited by deity (Lk. 9:43; Acts 19:27).  Peter's use of it here indicates that he regarded Christ's transfiguration as expressing the fact of His divinity, which appears to be what the heretics were particularly denying (2:1).  It was typical of Jesus in His earthly sojourn to suppress the full display of His divine nature, but His transfiguration seems to have allowed more of its exhibition than was ever the case until His resurrection.  The "glory" He received on this occasion almost certainly refers to the brightness, which radiated from Him.  "Honor" may refer to the presence of Moses and Elijah.  However, the three apostles not only saw these things but they also heard God declare His pleasure with Jesus, whom He identified as His "beloved Son."   This indicates that "Son" is applied to Jesus in a special sense.  He enjoys a unique relationship with the Father in that He partakes of the essence of deity with Him.  That Peter repeats his use of "glory" in his
identification of God is significant in that it associates Jesus, who also exhibited great glory in His transfiguration, with Him.  Peter emphasizes that it is not that they believed a report given to them by someone else.  Instead, he and the other two apostles directly heard this voice from heaven.  They were actually with Christ on the mountain made
holy by that event.  Peter's reference to the site as "the holy mountain" may suggest that the gospel supplants the Mosaic system's holy mountains, Sinai and Zion, with one graced by a powerful demonstration of Christ's deity.


Verses 19-21:  Peter has before alluded to the words of the prophets who foretold the coming of Christ (1 Pet. 1:10-12).  Thus, Old Testament prophecy is a third evidence of the truth of the gospel.  However, the transfiguration confirmed the prophets' words, making them more certain.  Peter uses a figure in which he compares the knowledge imparted by Old Testament prophecy to a lamp used to light a dark place such as a room or pathway.  This does not imply the insufficiency of Old Testament prophecy.  Rather, it is as adequate to its purposes as a lamp is to those who walk by its dim light at night.  However, the knowledge which will come to light at the second coming of Christ (cf. 1 Cor. 4:5) exceeds that imparted by prophecy as the rays of the dawning sun outshine
a lamp's flame and chase away the shadows of ignorance (cf. Rev. 2:28; 22:16).  Then, their hearts will have a perfect knowledge of things, which are now obscure and indiscernible.
It appears that the heretics had also attacked the prophecies as myths.  Instead of being fabrications, prophecy and the gospel corroborate each other.  Therefore, as a matter of first importance they are to know that the prophecies of the Old Testament Scriptures were not the expositions of the prophets' own minds.  They were not produced by the prophets' assessments of events.  Prophecies did not issue from an exercise of the prophets' judgments.  In other words, the prophets did not prophesy what they would have wanted to prophesy but what the Holy Spirit moved them to prophesy (cf. 2 Tim. 3:16; 1 Pet. 1:12).  Thus, this passage speaks of the production of prophetic Scripture, not its interpretation, and offers no promise that any individual enjoys the privileged status of infallible interpreter of Scripture.  Interpretation was not necessarily within the
capability of the prophets (1 Pet. 1:10-12).

QUESTIONS - LESSON #3


1.  Is it ever needful to remind someone of something they already know?  vs. 12

2. Did Peter even in his old age ever intend to stop working in God’s vineyard?  Why?  vs.13-15

3. What great Biblical event is described in verses 16-18?

4. To whom does the “we” in verse 16 refer?

5. How is the Old Testament prophecy an evidence of the truth of the gospel? Vs.19

6. What is the origin of “the word of prophecy” according to verses 20-21?

7. Did these men of God speak on their own accord?  How did the revelation of truth from man to God take place?  vs.21

TEXT LESSON #4 – 2 PETER 2:1-10

1 But false prophets also arose among the people, just as there will also be false teachers among you, who will secretly introduce destructive heresies, even denying the Master who bought them, bringing swift destruction upon themselves. 2 And many will follow their sensuality, and because of them the way of the truth will be maligned; 3 and in their greed they will exploit you with false words; their judgment from long ago is not idle, and their destruction is not asleep. 4 For if God did not spare angels when they sinned, but cast them into hell and committed them to pits of darkness, reserved for judgment; 5 and did not spare the ancient world, but preserved Noah, a preacher of righteousness, with seven others, when He brought a flood upon the world of the ungodly; 6 and if He condemned the cities of Sodom and Gomorrah to destruction by reducing them to ashes, having made them an example to those who would live ungodly thereafter; 7 and if He rescued righteous Lot, oppressed by the sensual conduct of unprincipled men 8(for by what he saw and heard that righteous man, while living among them, felt his righteous soul tormented day after day with their lawless deeds), 9 then the Lord knows how to rescue the godly from temptation, and to keep the unrighteous under punishment for the day of judgment, 10 and especially those who indulge the flesh in its corrupt desires and despise authority. Daring, self-willed, they do not tremble when they revile angelic majesties,

NAS

COMMENTS ON SECOND PETER

LESSON #4 - 2:1-10

Verses 1-3:  In confronting the threat of the false teachers, Peter first provided a moral definition of the faith (1:1-11) and then reconfirmed its genuineness (1:12-21).  The readers can now know how to identify the faith and that it is true.  Thus, the first chapter forms a perfect foil to the second, which contains a detailed description of the
false teachers.  It is as though Peter first informs his readers as to what is the true faith and then what it is not.  Even though this second chapter constitutes a long exposé of the false teachers, it may be divided into their (1) effects (2) fate, and (3) character.   
Peter launches into his lengthy description of the false teachers from statements made at the end of the last chapter (vs. 20,21).  There he had affirmed that God's prophets were moved to prophesy by the Holy Spirit, but the false prophets, those who claimed to be speaking by the Holy Spirit but were not, sprang up among the Israelites.  Matters have
not changed, for God's people still face the threat of false teachers.  These false teachers are wily.  They insinuate themselves stealthily (cf. Gal. 2:4; Jude 4).  Perhaps they do not declare their true and ultimate aim.  They probably first win the confidence of those they wish to seduce.  In any event, their effort is to introduce destructive heresies, which invariably refer to factions, which result from the advocacy of divergent opinions.  Thus, Peter seems to be saying that these false teachers will divide God's people as some accept what they say and others do not.  Peter indicates the extreme to which these teachers will go in the propagation of their doctrines when he says they will even deny the Master who bought them (Jude 4).  This makes it clear that they obeyed the gospel at one time but are now apostate.  Peter does not say exactly how they will deny the Lord, but they will probably refuse to recognize His full authority and deity.  Peter's use of the term Master is reflective of his concept of Christians as slaves who have been purchased by Christ.  He bought them with His blood (Acts 20:28) to become their Master (cf. 1 Cor. 7:22,23).  One would expect loyalty on the part of such slaves, but they are traitors.  Peter's own denial of Christ (Matt. 26:69-75) can hardly be far from his mind as he writes these words.  Whatever their destruction is, it probably involves more than meeting a natural death at the end of a normal lifespan and then undergoing postmortem torment since it is said to be "swift."  If they are identified with the church and cause an unfavorable reaction to the truth among unbelievers (vs. 2), it may be that they will perish in trials Peter indicated in his first letter (4:17,18) will soon come upon the church.
However, they will not only destroy themselves but they will succeed in persuading many to follow them into destructive sensuality.  Moreover, they will tarnish the truth's reputation.  Unbelievers are alert to anything which seems to validate their repudiation of the truth (1 Pet.4:4).  When some in the church begin to conduct themselves in a way, which violates even Gentiles' values (cf. 1 Cor. 5:1), they take advantage of it to malign the truth.
Peter suggests what may motivate these false teachers when he says "... in their greed they will exploit ...."  The latter word refers to the trade of a merchant (Jas. 4:13).  They are seeking a material reward.   Peter's later reference to Balaam's love of unrighteous wages (vs. 15) and certainly Jude's reference (vs. 11) indicate that this is their motivation.  It is not unusual for false teachers to employ clever and persuasive falsehoods to ingratiate themselves to their listeners and thus take advantage of them.  People will sometimes gladly surrender their wealth to false teachers who will serve the desires of their listeners by making them feel comfortable in the pursuit of their desires.  However, Peter warns that his readers should not be deceived.   An accounting will certainly be made.  God appointed from long ago a judgment for such false teachers (cf. Jude 4).  The destruction, which will issue from this judgment is personified, like a jailer, as awake and alert to the imminent performance of his duty.


Verses 4-10a:  Having broached the subject of the false teachers' judgment, Peter proceeds to cite three instances of divine judgment to verify the certainty of God's destruction of the wicked.  There are several reasons why Peter may have selected these particular examples.   (1) None of them deals with the Jews.  This may be especially significant to a Gentile readership.  (2) They are the premier examples of extreme wickedness and divine judgment.  (3) The sins, such as rebellion and sensuality, which they represented may be those especially advocated by the false teachers.  (4) Two of the cases involve the rescue of the righteous from among the wicked.  First, then, not even the angels who sinned escaped God's judgment.  Judging from Jude's lengthier comment
(vs. 6), these angels may have become dissatisfied with their assigned position and full of pride they rebelled against God in grasping for more power.  They were put into Tartarus, described as dark pits (vs. 17), to be retained for final judgment.  [The phrase, "cast ... into hell," is from one Greek word, "tartaro_."  It is thought that Tartarus is the part of
Hades for the retention and torment of the wicked dead awaiting the final judgment (cf. Lk. 16:23-28)].  The terms, "committed" and "reserved" are often used in Scripture for the remanding and retention of prisoners, so Peter may be continuing an analogy begun in the previous verse.  Peter's second instance is that of the antediluvians.  (Jude cites the
Israelites of the exodus).  God was so intolerant of the ungodly ancient world that, rather than allow it to continue in its wickedness, He flooded it.  For Peter the flood is the premier example of God's judgment (1 Pet. 3:20; 2 Pet. 3:6).  Perhaps as encouragement to those who feel overwhelmed by the unrighteousness abounding in society and the church, Peter observes that God does not overlook the few-isolated righteous.  For instance, He made arrangements to preserve Noah and his seven family members during the flood.  Peter also offers insight into Noah's activities in the years preceding the flood when he describes him as "a preacher of righteousness."  He evidently urged his fellow men to reform themselves but with little, if any, success.
Peter next cites the example of Sodom and Gomorrah, which were destroyed when God rained fire on them (Gen. 19:24,25) because of their extreme wickedness.  As God intended, Peter uses this as a warning to those who would follow the same example of ungodliness.  
Yet, just as He had spared Noah and his family, so the Lord spared Lot and his family from the calamity, which engulfed Sodom.  That Lot is three times described as "righteous" and that he was oppressed and tormented by the iniquity of his ungodly neighbors dispels any notion that he was not a righteous man because he resided in Sodom.  He may have used poor judgment in making Sodom his home, but he was no way allured to its wickedness.
As Peter says, Lot's case shows that the Lord is concerned to rescue the godly from their trials and reserve the unrighteous in a state of punishment until the Day of Judgment.  The saints could rest assured that, despite the severity of their trials as they were assaulted with  persecutions from society and temptations from false teachers, God will indeed relieve them.  Moreover, not only will the righteous be destroyed and cease to be a threat, but they will afterwards be sent to a place of punishment.  Death does not end the miseries of the wicked.  This is especially true of those who are ungodly by virtue of giving their bodies to the pursuit of moral corruption and showing contempt for authority.  Thus, Peter begins to make application of his examples to the case of his readers, for sensuality and irreverence are evidently the two outstanding faults of the false teachers.

QUESTIONS – LESSON #4

1. What does Peter warn them of as chapter 2 begins?   vs.1

2. What is the end result of false teaching?  vs.1

3. What type of heresies would these false teachers bring in?  vs.1

4. What type of following would they have?  vs.2

5. As a result of this what shall happen to the way of truth?  vs.2

6. What are feigned words?  vs.3

7. The judgment to come upon these false teachers is illustrated in verses 4-10.  What illustrations of judgment are given?

8. What should be the conclusion we draw from these examples?  vs.9-10

TEXT LESSON #5 – 2 PETER 2:11-22

11 whereas angels who are greater in might and power do not bring a reviling judgment against them before the Lord. 12 But these, like unreasoning animals, born as creatures of instinct to be captured and killed, reviling where they have no knowledge, will in the destruction of those creatures also be destroyed, 13 suffering wrong as the wages of doing wrong. They count it a pleasure to revel in the daytime. They are stains and blemishes, reveling in their deceptions, as they carouse with you, 14 having eyes full of adultery and that never cease from sin, enticing unstable souls, having a heart trained in greed, accursed children; 15 forsaking the right way they have gone astray, having followed the way of Balaam, the son of Beor, who loved the wages of unrighteousness, 16 but he received a rebuke for his own transgression; for a dumb donkey, speaking with a voice of a man, restrained the madness of the prophet. 17 These are springs without water, and mists driven by a storm, for whom the black darkness has been reserved. 18 For speaking out arrogant words of vanity they entice by fleshly desires, by sensuality, those who barely escape from the ones who live in error, 19 promising them freedom while they themselves are slaves of corruption; for by what a man is overcome, by this he is enslaved. 20 For if after they have escaped the defilements of the world by the knowledge of the Lord and Savior Jesus Christ, they are again entangled in them and are overcome, the last state has become worse for them than the first. 21 For it would be better for them not to have known the way of righteousness, than having known it, to turn away from the holy commandment delivered to them. 22 It has happened to them according to the true proverb, "A dog returns to its own vomit," and, "A sow, after washing, returns to wallowing in the mire." 

NAS
COMMENTS ON SECOND PETER

LESSON #5 - 2:11-22

Peter devotes this chapter to an exposé of the false teachers.  It may be divided into their effects (vs. 1-3), fate (vs. 4-10a), and character (vs. 10b-22).  Thus, Peter spends the bulk of this chapter in a detailed description of the immoral activities of these false teachers, though the concluding verses tend to reiterate the idea of their eventual condemnation.
The first characteristic upon which Peter focuses is their irreverence.  They are "daring" and "self-willed" (cf. Tit. 1:7) to the point of being impudent and insubordinate to those powers that should have their respect.  It has ever been an article of God's law for His people to hold and demonstrate respect for duly empowered authorities (cf. Ex. 22:28; Rom. 13:1-7).  Yet, these false teachers lack that healthy respect.  It causes them no fear to speak abusively of what Peter calls "glories."  These were dignitaries who occupied an exalted station.  It may not be possible to determine their identity, but some plausible candidates are elders, governmental officials, angels, and Christ.  Jude's remark that they
"reject authority" (vs. 8) suggests that this may have been a general attitude of insolence toward all forms of authority.  However, angels are definitely presented in the Bible as figures of power and authority (cf. Eph. 3:10).  Furthermore, both Peter and Jude immediately contrast the respect shown by the angels with the disrespect of the false teachers.  These facts indicate that Peter may especially be thinking of angels.  To show how impudent these false teachers really are, Peter contrasts the angels with them.  Though the angels are much greater in strength and power, they still understand the importance of remaining within their proper sphere (cf. Jude 6).  For instance, they do not step beyond that sphere to condemn on their own initiative, or revile, these false teachers.  It was the Lord's right to issue a condemnation, and the angels understand how high-handed it is to encroach upon divine prerogative (cf. Zech. 3:2; Jude 9).  If it was unduly bold for the angels to revile and condemn, it was certainly impertinent for these
false teachers to do so.


Peter proceeds to draw a comparison between them and animals.  They are like animals in two principal respects.  First, rather than being ruled by intelligence, which prompts them to forgo fleshly gratification for greater rewards, they give full rein to their lusts.  Just as animals are driven by their fleshly appetites and natural instincts, so it is with
these false teachers.  They are moved to revile authorities, not because they possess superior insights, which enable them to do so, but exactly because they are too ignorant not to know better.  Second, they are like animals as to the end, which will befall them.  Animals are doomed to destruction, which often comes to them as they pursue their own natural instincts and bodily needs.  They were made for no higher purpose than to be captured and killed to serve human needs.  Likewise, those who follow their own lusts and thus act without reason will perish in their own moral corruption.  Their wages for doing wrong will be to fall victim to evildoers who do not respect them. 
Their second primary trait is sexual immorality.  Even here reckless abandon characterizes their actions, for they are so bold as to carry out their revelries in broad daylight, contrary to the usual inclinations of revelers (cf. 1 Thess. 5:7).  They are moral stains and blemishes upon the moral fabric of the church (cf. Eph. 5:27).  They exult in their skill at misleading Christians so as to gain acceptance into their ranks. They are even allowed to engage in celebrations with Christians.  (The exact nature of these "feasts" is difficult to determine, but since the Greek word simply refers to being of good cheer together, it does not imply that these false teachers are successful in inducing reveling in Christians.)
Peter further describes the heretics by saying they have "eyes full of an adulteress," as the Greek literally is.  This means that they see women as adulteresses and have their sights set on making them such.  Their appetite for sin is so insatiable that they never cease from seeking opportunities to sin.  To that end they bait the spiritually unsteady to join them in the satisfaction of their lusts.  They finely train their greed through repeated exercise, as an athlete prepares for competition by constantly practicing his skills.  Thus, they perfectly adapt themselves to be the suitable recipients of the curse, which will
befall them.  


Peter mentions a third characteristic.  They are covetous (cf. Jude 11).  They forsake the right way, which involves contentment and control of the materialistic impulse, in order that they might pursue the desire for riches.  Balaam is the apt example Peter uses.  Balaam (Num. 22) was a prophet of God but became consumed by his love of riches.  However, an angel rebuked him for his obsession.  The Lord resorted to the unusual
means of granting human speech to Balaam's donkey, which three times turned aside from the armed angel whom Balaam did not see in the pathway.  In this way the donkey returned sanity to Balaam.  Peter's emphasis upon the wiser actions and words of a dumb beast may have been suggested by his reference to "unreasoning animals" (vs. 12) and may be calculated to rebuke the false teachers for actions which demonstrate less prudence.   Peter next describes the heretics in their effects upon others, both in reality and as they present themselves.  First, he emphasizes that they are not what they might seem or purport.  They are springs without water.  They disappoint those to whom they make glowing offers, as a thirsty traveler is disappointed when he comes to an oasis looking for water but finds it dry.  In a similar analogy Peter compares the heretics to clouds, which are driven by a storm.  They promise water for an arid land but pass without yielding any.  For those who make such false promises the deepest darkness is reserved as punishment (vs. 4).  
They allure their victims by making great declarations as to their ability to fulfill wonderful offers, but their words lack substance.  They offer unbridled fleshly pleasures to those who have escaped from those who live in error.  This refers to unbelievers.  Some have pulled away from their ranks and embraced the gospel only to be drawn away by these false teachers into the same sins.  The heretics are able to accomplish this by offering a false freedom (cf. Gal. 5:13; 1 Pet. 2:16).  Yet, the irony is that these men are hardly in any position to be offering freedom to others while they themselves are enslaved to moral corruption.  They are consumed with an overwhelming desire to satisfy
their lusts and are thus mastered by them.  Peter concludes by describing the heretics' condition in the strongest terms.  They are worse by virtue of being even more deeply enslaved to the defilements of the world.  (cf. Matt. 12:45).  Peter elaborates upon
this by saying that it would have been better if they had not even known the way of righteousness.  Peter does not state why it would have been better, but several plausible reasons suggest themselves.  Some assert that he is implying a greater punishment for those who revert to sin.  Others speak of the negative impact, which their relapse has on other Christians and the church's reputation with the world.  However, it is at least as reasonable to believe that Peter means that their conduct is even more unrighteous than it was before they believed.  ("The holy commandment" to which he refers is probably the one requiring moral purity.)  Peter intensifies the readers' impression of the heretics' condition by alluding to two of the most revolting animals and their even more revolting practices.  The heretics' conduct in returning to sin recapitulates the truth of the proverb which observes that dogs lap up their own vomit (Prov. 26:11) and sows, after being washed, return to the mud.

QUESTIONS – LESSON #5



1. 
What characteristics of false teachers are elaborated on in verses 10-18?  List and

      summarize the various features of these characteristics.

2. How do we come to recognize a false teacher and how does he draw followers to himself?  Vs. 10,12,18

3. How is the condition of the apostate portrayed in verses 20-22 by way of proverb?

4. How may the last state of one be worse than the first?

5. Does the word “knowledge” have any bearing on the interpretation of verses 20-22?

6. Do verses 20-22 apply to one who was a true Christian and who became a backslider?

TEXT LESSON #6 – 2 PETER 3:1-9

This is now, beloved, the second letter I am writing to you in, which I am stirring up your sincere mind by way of reminder, 2 that you should remember the words spoken beforehand by the holy prophets and the commandment of the Lord and Savior spoken by your apostles. 3 Know this first of all, that in the last days mockers will come with their mocking, following after their own lusts, 4 and saying, "Where is the promise of His coming? For ever since the fathers fell asleep, all continues just as it was from the beginning of creation." 5 For when they maintain this, it escapes their notice that by the word of God the heavens existed long ago and the earth was formed out of water and by water, 6 through which the world at that time was destroyed, being flooded with water. 7 But the present heavens and earth by His word are being reserved for fire, kept for the day of judgment and destruction of ungodly men. 

8 But do not let this one fact escape your notice, beloved, that with the Lord one day is as a thousand years, and a thousand years as one day. 9 The Lord is not slow about His promise, as some count slowness, but is patient toward you, not wishing for any to perish but for all to come to repentance. 
COMMENTS ON SECOND PETER

LESSON #6  - 3:1-9


Verses 1-2:  In this final chapter Peter adds a final touch to his portrait of the false teachers.  So far, he has essentially painted them as sensual, covetous, and irreverent.  Now, he adds another hue:  skepticism.  The matter toward which they will express unbelief is the return of Christ.  This particular teaching will become a target for their ridicule since it is the second coming which will usher in the judgment of ungodly people, among whom are these false teachers.  In order for these, or their followers, to feel comfortable about indulging their lusts, they must believe that this earthly life is all there is to their existence and that there will be no ultimate accounting for the conduct
of their lives.  
Before Peter launches directly into an assault on the false insinuations of the heretics, he reminds his readers of the critical nature of the issues at stake.  This is indicated by the fact that a second time in a relatively short while he has made the effort to write an urgent reminder to them.  The word, "now" (NAS), is sometimes translated, "already," perhaps indicating that not much time has elapsed since Peter wrote his first letter.  Peter wants them to be aroused (1:13), as if from slumber, to a proper sense of the seriousness of the threat they face.  He compliments and encourages them by referring to them as "beloved" and "sincere."  

Peter does not want his readers to forget that the prophets and the Lord through His apostles have issued prophecies, warnings, and commandments designed to prepare them for the very challenges now threatening them.  Since the church also has prophets (cf. Acts 13:1; 1 Cor. 12:28) and those to whom Peter here refers apparently prophesied regarding these false teachers, it is probable that these are prophets of the New Testament era.  Since it is hard to conceive of just one commandment which covers all of the errors promoted by these false teachers, perhaps it is better to view "the commandment" as a collective, or general, reference to Jesus' teaching that His disciples must live in a morally pure manner.  


Verses 3-7:  As a matter of primary importance (cf. 1:20), Peter wants them to know that they can expect to encounter lusting mockers in the last days.  They must not allow their faith to be shaken by brazen and faithless denials and ridicule.  There is some question as to whether "the last days" refers to the whole New Testament age preceding the coming of Christ or the final years of the Mosaical order, which is to be practically and effectively brought to an end with the destruction of Jerusalem and its temple by the Romans in 70 A.D.  The latter interpretation seems more appropriate because Peter is apparently warning them of a threat, which is practically already on them.  In order for this phrase to have much real meaning to Peter's readers it must refer to something, which is likely to happen within their lifetimes.  From this viewpoint the destruction of Jerusalem makes a better conclusion for the "last days" since it lies only 5-10 years in the future. It is noteworthy that these mockers are described as "following after their own lusts."  In other words, their mockery does not issue from a mind, which has carefully evaluated the evidence for the second coming of Christ and found it to be lacking.  Instead, they prejudicially prefer to discredit the second coming of Christ that they might feel free to pursue the gratification of their lusts without the restraint which faith in the second coming and judgment will place upon them.  
These heretical mockers reflect, and play upon, man's natural impatience.  It has already been nearly forty years since Christ ascended, leaving the promise that He would return (cf. Acts 1:9-11).  Yet, the fulfillment of His promise still has not been realized.  The
"fathers" are probably the earliest generation of Christians.  It is unlikely that the reference is to the Jewish fathers who lived before Christ and to whom He did not personally appear and make a promise of a return.  In the course of thirty - forty years many of the early leaders in the church have died.  Even though there has been no assurance that Christ will return within the generation of original Christians, it appears that many have assumed that He will (cf. 1 Thess. 4:13ff).  As the years pass without any end or disruption to the natural order, the faith of some begins to falter.  The heretics capitalize on this, for unbelief is a seedbed for misbehavior.  In essence, they claim that,
since Christ has not yet returned, He will not return.
Before reaffirming the truth that Christ will return and cause the destruction of the heavens and earth (vs. 10ff), Peter counters the insinuations of the false teachers with three arguments.  First, he asserts the simple fact that, despite their declarations to the contrary, it is indeed not the case that the world has continued in a uniform state
since its beginning.  They willfully ignore the fact that the heavens and earth existed long ago, but the earth, which was formed out of water and by water, witnessed the utter destruction of its inhabitants by water.  [The reference to the earth being "formed out of water and by water" refers to God's separation of the water from dry land (Gen. 1:9-13).  It seems that Peter is suggesting that this was accomplished by the upheaval of the submarine earth and its projection above the surface of the water.  When this occurred, it is easy to believe that the landmasses would be further shaped by the tremendous eroding forces, which would exert themselves as the waters of the rising continents sought their lowest level and rushed off their surfaces to the seas.]  It is easy to understand why Peter would have chosen the flood to refute the claims of the heretics.  The flood was a world-changing event of divine judgment.  As much as one hundred and twenty years may have intervened between the announcement of the flood and its occurrence (Gen. 6:3).  The unbelieving antediluvians may have reacted much like Peter's mockers.  They may have claimed there was nothing to fear since the earth had always continued as it was.  Yet, the flood swept them all away in destruction.  Therefore, the heavens and earth which humanity has known since the flood continue as they are, not because God is not true to His word, but because He has determined to reserve them for a day of judgment when He will destroy them with fire (Gen. 9:11).  (It should be noted that the coming of Christ, the Day of Judgment, and the destruction of the heavens and earth are essentially treated interchangeably, showing that they will occur at the same time.) 


Verses 8-9:  Peter's second counterargument is that the lapse of time between the promise/threat and its fulfillment cannot be interpreted as a failure on God's part to keep His commitment.  Human tardiness may serve as evidence of unreliability, but this is not true of God.   This is because the passage of time is meaningless to an eternal God.  With Him one day is as a thousand years and vice versa (Psa. 90:4).  Since He is not affected by time, He does not become impatient.  Also, He is not bound to human schedules.  [There is a contrast between those who had allowed themselves to be ignorant of the true facts (vs. 5) and the brethren who should not let what Peter says be forgotten.]
Peter's third response is that God has an important reason for delaying Christ's return.  He does not withhold Christ's return because He is slow and unreliable about fulfilling His promises.  Rather, He waits because He is patient, desiring that people be given time to rethink their spiritual condition and repent so that they might not perish.  Yet, the heretics, instead of appreciating God's restraint of judgment as an expression of His mercy, instead employ the time they are thus afforded to indulge their lusts and cast aspersions and doubts upon God's credibility.

QUESTIONS – LESSON #6


      1.  What direct statement in verse 1 of this chapter causes us to believe Peter was the

            author of both books bearing his name?

2. Whose words were the Christians to remember?  vs.1-2

3. In what days were the mockers to come?  vs.3

4. What words would the mockers say?  Were these words true?  vs. 4-6

5. What does the word “fire” in verse 7 have reference?

6. Why is the delay of the Lord’s coming of no significance to the Christian?  vs.8

7. What is Peter’s explanation of the delay?  vs.9

8. Does God hope some people never repent?  vs.9

TEXT LESSON #7 – 2 PETER 3:10-18 

10 But the day of the Lord will come like a thief, in which the heavens will pass away with a roar and the elements will be destroyed with intense heat, and the earth and its works will be burned up. 11 Since all these things are to be destroyed in this way, what sort of people ought you to be in holy conduct and godliness, 12 looking for and hastening the coming of the day of God, on account of which the heavens will be destroyed by burning, and the elements will melt with intense heat! 13 But according to His promise we are looking for new heavens and a new earth, in which righteousness dwells. 

14 Therefore, beloved, since you look for these things, be diligent to be found by Him in peace, spotless and blameless, 15 and regard the patience of our Lord to be salvation; just as also our beloved brother Paul, according to the wisdom given him, wrote to you, 16 as also in all his letters, speaking in them of these things, in which are some things hard to understand, which the untaught and unstable distort, as they do also the rest of the Scriptures, to their own destruction. 17 You therefore, beloved, knowing this beforehand, be on your guard lest, being carried away by the error of unprincipled men, you fall from your own steadfastness, 18 but grow in the grace and knowledge of our Lord and Savior Jesus Christ. To Him be the glory, both now and to the day of eternity. Amen. 

NAS

COMMENTS ON SECOND PETER

LESSON #7 – 2 PETER 3:10-18

Verses 10-13:  Peter has just responded to mockers of the idea of the Lord's return by reasserting the truth that He will indeed come in judgment and destruction upon the wicked.  Further, he has exposed the fallacy of thinking that a delay in the Lord's coming represents a lapse of His promise to come again to redeem His people.  He observes that what might seem to be a long interval between the Lord's departure and second coming, instead of being interpreted as an omission on His part, should be interpreted as an expression of His patience in providing time for more to come to repentance.
Now Peter once again reaffirms the fact that the Lord will come again.  In even more graphic detail he points out that it will involve judgment upon the wicked.  There is a close connection in this statement with what he has just said regarding the need to avail oneself of this time to repent rather than allow oneself to perish.  The mockers should
especially take this to heart.  Thus, Peter strongly reasserts that the day of the Lord will indeed arrive.  Furthermore, its arrival will be like that of a "thief," a not uncommon figure in Scripture to describe the unexpected and sudden nature with which such events confront men (cf. Matt. 24:43; 1 Thess. 5:2; Rev. 3:3; 16:15).  Just as a thief does not
give forewarning of his arrival, so the Lord provides no times nor signs whereby people can anticipate His coming.  
This day of the Lord will be characterized by a destruction of the heavens and the earth.  It is noteworthy that it is not just the "world" (cf. vs. 6), the people and the sphere of human life, which will be destroyed, as was the case with the flood of Noah’s day, but the actual heavens and earth themselves.  Peter's choice of terms indicates that this is to be a literal and total dissolution of the heavens and earth, such as has never previously occurred.  A roar will accompany this destruction as the celestial bodies themselves pass away (Matt. 5:18; 24:35).  Intense heat will destroy the very elements from which the material universe is constructed.  This is no superficial destruction, which merely prepares for a renovation but a very fundamental dissolution of the most basic building blocking blocks of the natural realm.  This is destruction down to the atomic level!  Peter says that not only the works of the earth - and natural and man-made features -but also the very earth itself will be destroyed.
As he further elaborates on this theme he draws a moral lesson from it.  If all of these things are to be destroyed so utterly, then it ill-behooves any people to stake their future on this earthly life.  There is no sure future on an earth that may be destroyed at any moment.  Instead of giving themselves to mockery and a dissolute life because they have lost faith in the Lord's return, they instead ought to be all the more careful to conduct themselves in a holy and godly manner.  Beyond this, they ought to look for, and hasten, the coming of the day of God instead of yielding to faithlessness.  There is quite a contrast here between the mockers and the faithful.  The former can only hope that they
are right and do not ever see the Lord's return.  The faithful, on the other hand, anticipate it with great eagerness.  Even more, they speed it on to its actual realization, no doubt, by striving to achieve those conditions whereby the Lord is pleased to return.  In the context (vs. 9) it seems that those conditions have to do with the world reaching a certain level of repentance.  Thus, through their prayers, work, and righteousness Christians can hasten the return of Christ.
Again, Peter reiterates that this will be a day when the celestial bodies will be consumed by fire and the very elements themselves will dissolve with intense heat.  However, this is not a source of concern for the saint, for he knows that even though the heavens and earth he knows are absolutely brought to oblivion, he will not be without a home.  Instead, the saint has the promise that he has a place reserved for him in heaven (1 Pet. 1:4; 2 Pet. 1:11).  The expression Peter uses to designate this heavenly abode is "new heavens and a new earth" (Isa. 65:17; 66:22; Rev. 21:1).  It refers to a fundamentally new environment. 
The Christian's future habitation will not be just the old heavens and earth renovated.  They will have been altogether destroyed.  It may be that the reason the heavenly abode of saints is called "new heavens and a new earth" is because Peter wishes to emphasize that it is not just another place to which they are going but a better home.  "Heaven and
earth" is the sphere of human habitation and activity.  It is what humans know as their home.  To call heaven a "new heavens and earth" is a reassuring and familiar way of calling it their home.  Yet, the addition of the word, "new," in describing it lets them know it is not only a place where they will feel comfortable but also a place that will be
infinitely superior to their old home.  Even among humans it has not been unusual to call altogether different homes by the name of the old home but with the addition of the appellation, "new," as in "New England," "New York," "New Jersey," etc.


Verses 14-18:  Peter again reminds his readers of the moral behind these facts.  Since they are looking forward to these things - the destruction of the world, meaning that they will have their new home - Peter urges them to make themselves presentable to the Lord upon His return by virtue of living their lives spotlessly and blamelessly.  There should not be any basis of condemnation nor sin besmirching their souls when He arrives.  If they strive to live without any conflict between themselves and God or men, then they will have cause to rejoice at the return of Christ.
Again, Peter returns to the theme of the Lord's delay really being an expression of His patience.  They should turn the Lord's patient waiting for His return into an opportunity to prepare themselves to the point of salvation.  Peter also reinforces his points by making reference to the fact that the beloved brother, Paul, had also written with inspired wisdom on the same matters.  It is difficult to discern any particular Pauline statement to which Peter may have reference.  What he has in mind may not be in any of Paul's existing letters, or it may be that Peter's reference is a general one, for Paul wrote of the judgment and the day of the Lord in several places in his letters.  Peter admits that some of what Paul has to say is difficult of interpretation, as any honest reader, especially if new to Paul's writings, will concede.  However, this is not to say that his writings are impossible to understand or that all other Scriptures are equally difficult to understand.  Peter actually points out that it is those who are untaught and unstable who have a tendency to distort Paul's writings and thus effect their own destruction.  It is noteworthy that a distorted interpretation of the Scriptures, especially by those who are untaught and unstable, leads to a loss of their souls.  Furthermore, Peter's reference to "the rest of the Scriptures" infers that he recognizes Paul's writings as Scripture.
Peter's final admonition to his readers is based upon their having the advantage of knowing the dangers of heretics and their distortions of Scripture.  Being forewarned, they can be vigilant to the threat that the heretics present to have them fall from their steadfast positions in the faith.  After considering his description of the heretics in the past two chapters, there can be no doubt that it is to them that he refers when he mentions "unprincipled men."  Their error is to base their hopes on this life and ignore the warnings of the divine judgment to come. Instead of yielding to them, saints must grow in the true favor and knowledge of the Lord and Savior Jesus Christ.  "Grace" and "knowledge" are mentioned, no doubt, because these are two concepts, which the heretics have thoroughly confused.  They have also denied Jesus as Lord and Savior (2:1).  Yet, Peter would have his readers recognize Him as the One who should have all glory always attributed to Him.  He closes with a solemn "Amen."

QUESTIONS – LESSON #7

1. How is the coming of the day of the Lord described?  vs. 10

2. In what way will the day of the Lord come as a thief?  vs. 11

3. What are the elements that shall be dissolved with fervent heat?  vs.12

4. In view of the coming of the day of the Lord Peter asks a very important question, “What manner of persons ought ye to be?”  What answers does he give to this question?  vs.11-18

5. What did Peter say about the writings of Paul?  vs.15-16

6. How does one “wrest” the scriptures?

7. Is it possible to fall from a state of “steadfastness”? vs 17

8. How do we prevent this from happening?  vs. 18
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